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Ethnic conflict towards Sikhs has been a reoccurring issue in India and Pakistan following the sepa-
ration of Pakistan. Most Sikhs reside in Punjab, India but Pakistan also conflicts with Sikls, in fact,
most diverse minority ethnicities experience conflict within the state. The theoretical explanations
concerning ethnic conflict against Sikhs ultimately fall into four variables: events of disobedience
or secessionism, economy; culture, and institutions. However; the literature on the Sikh ethnic con-
Aict has resulted in multiple inconclusive attempts to use a single variable to determine an answer.
Hence, this thesis uses a process tracing line of action to test the four variables in the two Sikh con-
Aicted states; Pakistan and Indja. In its testing of different social contexts in each of these two cases,
this method allows this thesis to analyze these variables to ultimately distinguish the effects of these

four variables.

Introduction

The topic of this thesis is concerning the ethnic con-
flict existing in Punjab, India and Pakistan. India needs fu-
ture solutions to its ethnic conflicts, with this thesis, it aims
to address what the causes of ethnic conflict are between the
majority group of the Hindus versus the minority group of
the Sikhs. The proposed thesis question therefore is, “What
Explains the Differences Between Sikhs' Security in India
and Pakistan?” This question effectively pinpoints multiple
aspects and different studies used within Ethnic Conflict lit-
erature to understand how each event, feeling, government
role, factor, etc. has led to the magnitude of ethnic national-
ism that exists in India and Pakistan. Also, with India’s devel-
opment being on pace to becoming one of the world’s most
developed nations, it is therefore important to appreciate
how understanding Sikhs first and foremost, and the causes
of this ethnic conflict can further allow for an understanding
of autonomy for all minority groups following their cases.
This thesis will further guide scholars in the near future to
form enough understanding of the conflict so that a solution
will be the next anticipated stop in Sikhs’ future.
Literature Review

Ethnic Conflict has been a reoccurring issue in
many developing nations. India is a state with many diverse
groups of different ethnic backgrounds and religions. With
the vast amount of diversity has come a unique India that
has thrived in its economy through recent years, however;
despite its quick industrialization and capability of becom-
ing an efficient economy, there still remains multiple ethnic

conflicts against many groups within their nation. This liter-
ature review will analyze what the causes of ethnic conflict
are towards the Sikh religion and how it began, from indi-
vidual actors that affected the conflicts, to significant events
that sparked a movement by the Indian government, as well
as domestic decisions in India’s government that have tried
to affect this conflict (whether by trying to suppress or trans-
form the Sikh religion to even creating a diverse democracy
that attempts to end the conflict through policy changes and
ideological democratic movements). However, these move-
ments have been minuscule to the marginalization against
Sikhs in the Hindu majority ruled nation. This paper will
reflect what current literature has on this current issue, and
what kind of literature will be needed to reconstruct a better
future for India’s multi-ethnic state, that in doing so would
result in a better future for Sikhs in Punjab, India.

The issue originated when the partition of India with
Pakistan occurred; the Muslims led their new state to be reli-
giously oriented and required quick Hindu and Sikh emigra-
tion from the Pakistani area that was once part of India and
forced the Hindu and Sikh ethnic groups to fill the small-
er area now known as Punjab, India. Cheema (2006) and
Kundu (1994) explain in their articles how the Sikhs came
to possess such a strong sense of identity and how it came
to conflict with India. Due to pressures that formed when
Sikh extremist Jarnail Singh Bhindranwale came to the front,
there was no way for Indira Ghandi not to take action since
Bhindranwale was very much against the Akali Dal (a Hindu
interest group) that was in charge

. _________________________________________________________________________________________________________|
Created by, E. Orozco Department of Political Science, California Polytechnic University, Pomona for their senior thesis project. Correspondence in
regards to this research paper should be addressed to E. Orozco in the Department of Political Science, California Polytechnic University, Pomona.

Email: cjlopezl@cpp.edu

40



Sikh Ethbic Conflict
of the Indian Punjab. Indira Gandhi responded by ordering”
Operation Blue Star” to kill Bhindranwale in June of 1984
in Amritsar, Punjab (Golden temple), the religious nexus
of the Sikhs. The operation followed years of later political,
economic, and religious grievances which led the Sikhs to-
wards separatism, and other movements focused on preserv-
ing their ethnic identity apart from India. Mahmood (1989)
further reiterates in her article of Asian Studies how Sikhs
originated from Southern Asia. She adds how Hindus have
attempted to absorb the Sikhs to remove their religion but
have only resulted in hatred and an inability to absorb them.
The Sikhs historical center lies in Punjab but is run by Hin-
dus. The operation and killing of the Sikhs’ holy leader creat-
ed a conflict and ultimately caused the death of India’s prime
minister Indira Gandhi by radical Sikh assassins. Operation
Blue Star was a direct breach of India’s constitutional guaran-
tee to provide equal protection to all groups. Gandhi’s death
caused a massive backlash that killed 3,000 Sikhs and forced
50,000 more out of their homes.

Furthermore, in addition to the Blue Star operation,
a history of caste systems also has contributed to the birth
of the Sikh conflict. Meeta (2007), Puri (2003), and Reetz
(1997) bring up the roles of the caste system in retrospect
to the Sikhism issue in Punjab. Meeta explains how the cen-
tral issue in Punjab ruler groups is the pre-existing caste di-
visions that have instilled tensions in both powers. Overall,
this explains how mainstream rulers have promised alterna-
tives to the marginalized groups, but these kinds of promises
have always excluded the Sikh. This issue shows that Punja-
bi India has a deep concern for the Sikh religion and their
accommodation of other groups raises tensions for the Sikh
community. Puri also examines the caste hierarchy that ex-
ists towards Sikhs and the new patterns that have come from
the competition of ethnic groups today. The main issue for
Sikhs, a religious-based group like the Hindus, has been a
struggle for religious/ethnic legal representation, at least fair
representation for their people in Punjab. Most of these mis-
representations have been the results of a caste system that
laid the foundation for a deep divide between Sikh and Hin-
du citizens. Reetz looks at the history of India through the
study of how three parties were cast in India and how trac-
ing back, the Pathans as Redshirts, the Sikhs as Alkalis, and
the Tamils who were the Congress. Examining each group
during the first half century, he understood that each group
had been only partially represented. India has almost always
only shifted power unevenly. This misrepresentation seems
to be apparent and has resulted in ineffective power-sharing
in India’s government today. The ethnic nationality of the
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Sikhs in India is very complicated. Gopal Singh (1997) ends
off his study with caste systems stating there to be a lack of
scholarship/analyzation to understand the ethnic group and
their present issues as well as the reasons behind the spo-
radic mobilization which has resulted in large diasporas. He
explains how the Hindu’s vision to continue attempting to
delegitimize Sikh religion results in more conflict. The differ-
ences are too strong, and there must be a form of autonomy
to seek some meaningful resolution.
Individual Events

An important method of understanding how an
ethnic conflict came to exist between Hindus and Sikhs ties
into significant individual events that played a prominent
role in making the conflict more legitimate. Tan (1995)’s ar-
ticle goes back to the Alkali movement during their years of
1920-1925, through understanding the government’s policy
during this movement and what policies were made toward
them to preserve the Sikh on behalf of the British admin-
istration. The Alkali were disrupting Hindu political goals
when martial law made it very difficult for Punjab to dis-
tribute power equitably to the Sikhs. This misuse of power
resulted in the beginning of many grievances that played out
after this separation of Sikh powers in the early 1920s. The
conflict becomes salient again after Operation Blue Moon
was carried out as discussed earlier, and multiple articles will
explain how the massacres in 1947 were both a result and
cause of further ethnic conflict.

The massacres were very bloody, and multiple schol-
ars share the rise in India’s ethnic tensions resulting from
the event. Copland (2002), Gupta (2007), Ray (2017) focus
on this aspect of the Sikh experience unlike the previously
studied articles which explained how the Sikh came up and
why briefly they have experienced conflict. Copland explains
that the trigger to this event was Britain helping to separate
New Punjab and create a separate New Punjab from India,
exclusively for Sikh. This attempt was only another reason
for India to pursue alternative methods, afraid and still in
remembrance of Pakistan. Although the two-state method
sounded easy, in this case, it only further added gas to the
flames of ethnic tension. Gupta also looks at how the inde-
pendence of Pakistan affected how India’s Hindus looked at
the Sikhs hope for a new Punjab. He goes in depth describ-
ing the difference between the communal people and the
rest of the democracy of India, and the “majoritarian” vs. the
“minority marginalization” dynamic in place against Sikhs
in both Pakistan and India. This difference is relevant to the
proposed thesis, especially when comparing multiple states,
as we can see how one has
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affected the other while how their situations progress in their
state. Ray adds on to the massacres on how mobilization suc-
ceeded in some instances but not in others. There were two
events where Sikh mobilization attempted but the latter was
victorious. The first attempt failed because the initial mobi-
lization left the duty of mobilizing the whole group in the
hands of a few Sikh elites, ignoring that the ethnic group had
very serious caste and class inequalities that did not allow for
an equal and safe method for all to mobilize. In the second
instance, they emphasized that there was a deprivation of
land and this gave likely reasons for those to fight and defend
their rights to the land. This deprivation of lands allowed
for inter-group land dispossessions to blur the intra-group
dispossessions and allowed for mobilization to occur due to
cooperation that Sikhs had to go through. This literature is
crucial when an outside group does something like taking
one’s rights or land. This lack of cooperation allows one to
end little misunderstandings and issues within one’s group
and put one’s focus on becoming united.
India’s Effects on Sikh Ethnic Conflict

One of the methods to try and end ethnic conflicts,
one is too simplistic and has huge issues that arise just from
the process, is trying to part ways from the dominant group
via a partition, like the Sikhs from the Hindus. Butt (2017)
and Horowitz (1977) go in their research to explain the pos-
sibility of partition and secession and its effects. Butt goes
to explain multiple strategies that show why and how India
is against the separatism movement from its multiple ethnic
groups. Due to India’s very complex ethnic makeup, it is very
apparent why India treats the problem of multiple groups
wanting to secede very seriously. Butt’s central argument that
this chapter goes to show with examples of India’s multiple
programs and laws that have shown India’s thoughts on eth-
nic groups having their sovereignty and pursuing separation
is extensive due to the fact that India despite its diverse, eth-
nic group issues it is a highly developed nation that has high
ambition for its near future and it is prudent for what occurs
to its state now. They need to do more to ensure that these
groups get represented because without that, India can see
its development hindered greatly. Horowitz’s literature shows
that he believes Sikhs are afraid to lose their identity. How-
ever, he explains that Hindus are afraid of having too much
power sharing, and especially that more cases like Pakistan
will occur. He ultimately believes that revivals of grievances
occur when setting a boundary, but with no boundaries, peo-
ple are still afraid of losing their connection. Therefore, au-
tonomy should be given to both groups, but policies should
get made where religion is not relevant in politics and free-
dom in Punjab. There should be more focus for autonomy
but, ideologies should be far more significant than ethnicity
or race in a state like India.

Furthermore, the partition is discussed by scholars
as becoming a backward solution. Brancarti (2006) discusses
the possible methods of solving the ethnic conflict, and al-
though the paper is not specifically on solving an ethnic con-
flict, this form of “solution” has proven to be a double-edged
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approach versus actually serving a positive end. Therefore,
it is understood how this general idea of decentralization
can line up with the ethnic conflict causes in India against
Sikhs. The idea of partition, although it sounds like the most
feasible solution to split group conflicts, has never been that
easy; the areas in which ethnic groups reside are often very
mixed and never concrete enough to build a border around.
Also, in creating a border and giving a country/ethnic group
its centralized government, it only reinforces their identity,
therefore, giving the ethnic conflict just a stronger actor in
the overall conflict. He uses over 30 democracies from 1985-
2000 to explain how decentralization ultimately favors the
dominant group and then marginalizes any other group in-
volved in its way.

Other movements noticed in India are nationalist
and self-determination movements, many comparable to
the prior secession literature previously referenced. Kinnvall
(2002) explains how various forces of globalization have re-
sulted in a dislocation for many people around the world.
Religious groups are organizing nationalist movements fast-
er than ever according to his studies, and it could relate to
the trauma that is shared through a group, they become con-
nected through tough times and form a nationalist group for
their group in order to survive against persecutors. Another
part that affects nationalism through religion is that India is
filled with and ruled by religious groups, although very di-
verse, their diversity becomes a root for many issues to arise,
especially in groups like Sikhs who are underrepresented by
their government, they face unfair government treatments.
The concern that Kinnvall capitalizes is how it is that Hindus
have been able to monopolize on both their religion and fus-
ing nationalist groups, while Sikhs have been less successful
in forming a successful group of religion or nationalist group
to mitigate the change in India. With this article, it is appar-
ent that Hindus have a better connection to the government
due to their mass religion that is carried out through most of
the Indian Government and its decisions.

Self-determination may not always be the best route.
With the rise of Sikh nationalism and movement to secede
from India, many countries around the world expected
that after a decade of violence their movement was going to
change and cause disruption in Indian politics. However, as
the 1990s arrived Kohli (1997) and Wallace (1986) note that
Sikh self-determination movements slowed down substan-
tially and through his research, he explains how democracies
can accommodate ethnic nationalism and why movements
like the Sikh in India have declined. Kohli argues that India’s
central government managed the Sikh conflict and was able
to stall the movement from progressing into a secessionist
movement by providing some power to them and incorpo-
rated multi-cultural democracy measures to accomodate the
Sikh and calm their movement. Although the conflict con-
tinues as we speak, this article helps identify how in India
can this be performed efficiently to ensure Sikh rights today
and
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prevent migration (diasporas) that will later get analyzed as a
separate topic in this literature review.

Singh (2007) focuses more on an analysis of the re-
cent political conflict between Sikh militants and the Indian
state and concludes by drawing out the policy implications
of that analysis for the politics of the modern Indian state
regarding the Sikhs of Punjab. It identifies federal arrange-
ments and human rights as issues of crucial importance in
the political economy of this relationship. He explains over-
all that the choice of violent/non-violent actions for the Sikh
identity has come down more to achieve their political-eco-
nomic goals versus any doctrinal adherence. Therefore, if a
deal gets made and if there’s a better economic opportuni-
ty or other types of opportunities both Hindu and Sikh will
break that cause and spoil any time of policy decisions. This
type of method is thought to be a cause for spoilers, and usu-
ally occurs when moderate leaders attempt to achieve peace,
but extremists disrupt this process to continue to achieve
their own agenda that they believe is for the betterment of
their state.

The Punjab problem according to Gurharpal (1987)
is whether or not Sikhs are willing to take part in a further
ethnic consolidation in one state with Hindus, or if they are
going to make further actions towards becoming a self-gov-
erning state. Why and how will they reach either of these
conclusions? Gurharpal explains that there needs to be a fur-
ther polarization in Punjab in order to create for either Hin-
du or Sikh groups to seek a separate state. He believes that
neither Punjab or Sikh groups make an effort to fix every-
day differences like castes, education, and other inequalities
for fear of losing their identity. Narendra answers another
important question of when does high ethnic mobilization
co-exist with social pluralism? Other words when does eth-
nicity tolerate and how much does it tolerate before choos-
ing to take lower incentives in order to find common ground
between Hindu and Sikh organization. The only way for
there to be a solution is when within a state the groups in the
conflict choose to seek pluralism and learn to tolerate each
other. Therefore, the question is not on mobilizing but how
can each group compromise enough for it to be possible for
both groups to coexist with each other, without either group
feeling like their security is infringed. Especially in a place
like Punjab India, there must be the notion for better under-
standing for both to survive. There should be more of India’s
focus on this literature. Additionally, Telford (1992) shares in
his article how the economy plays a significant role in India
pursuing a solution.
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Telford’s article focuses on what the economy’s role
was in the military power of the Sikh ethnicity in Punjab
during the late 1800s and early 1900s. His views present a dif-
ferent idea of the cause of ethnic conflict. He does not deny
that Hindu and Punjab governments play a part in Sikh eth-
nic conflict. However, his different idea in defining the cause
is how secular the Sikh have become. There has been a higher
amount of cleavages like different visions of nations, class, re-
ligion, and leadership rivalry. In order for there to be a better
representation or at least a movement towards a resolution
or policy, the Sikh governmental leader must bring Sikhs to-
gether and form a unity to really make sure that the decisions
made are representing the whole community without leaving
some out that will cause a conflict within the Sikh commu-
nity between themselves. So first the Sikh must achieve a de-
gree of unity or develop a level of tolerance of differences in
order to allow for a democratic system in India, only then
will Indian government experience a shift that could final-
ly represent the Sikh community fairly without ambiguity.
There is a gap and a need for additional literature to explain
furthermore on how modernization affects Sikhs, some view
religion as their identity, others respect it but focus on more
prominent ideologies that represent them based on different
perspectives separate from their ethnic ties.

Khalistan Movement

Although Khalistan was a movement that fits under
individual events, this event was far too significant not to re-
serve its own section in this review. Many scholars use this
event to explain the conflict, and this event is by far the clos-
est Sikhs have gotten in pursuing a separate state. Jetly (2008)
contributes with an article that examines what the Khalistan
movement is. The Khalistan movement was a movement in
the 1980s when Sikhs sought to have a separate state away
from India. This eventually declined in the 1990s and Jetly
explains the rise, fall and the continuance of the conflict now
through three parts. The first part, the nature of the move-
ment like the leadership, and cultural forces and led to the
weight of the movement — secondly, the response of India,
and Punjab against the Sikh ethnic group and the strategies
they used like coercion, conciliation, and policies. Moreover,
lastly, the international support from other countries and the
role of organizations like supporting arms and other forms of
support for either the Indian government or the Sikh minori-
ty. All these explanations help explain the cause of not only
these events in the 1980s but explains the aftermath.

More scholars describe not how the event
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started but more on what the event meant for the groups, ex-
plaining more of what the movement was for, what drove the
Sikhs during this decade or more of fighting, and ultimately
what caused it to fade. Jodhka (1997) explained the Khalistan
movement in how ethnically aware it made people from In-
dia and Punjab during the 1980s and 1990s. Although unsuc-
cessful, this was a significant step for Sikhs because it made
people very aware of the situation. This Khalistan Movement
helped legitimize the ethnic conflict against Sikhs and that
the study of their ethnic conflict became salient for interna-
tional relations. The birth of this “Punjab Studies” subdivi-
sion of Political Science has helped me to understand how
important the event of the Khalistan movement is towards
my overall thesis on Sikh conflict. Kaur (2009) reiterated
the movement but added literature on the post period. She
explains how the failure of the Khalistan movement made
some Sikhs understand the loss and accept to live under
Hindu rule, while driving other Sikhs away and causing the
formation of a diaspora in countries like the U.S., UK., Can-
ada, and Singapore. The aim of her literature was to explain
how the migration of most of the impacted Sikhs during the
Khalistan movement, was a big reason for the failure of the
movement, it lost its move-makers and further spread the
Sikh population elsewhere. The subject of diasporas will re-
ceive further evaluation in the last section of this literature
review.

Van Dyke (2009) was a scholar who also viewed the
impact of the Post-Khalistan movement and explained how
the fight did not endure long enough to cause the expected
outcome. Van Dyke has a different perspective on why Sikhs’
Militant movement had slowed since the experience of the
Khalistan movement during the 1980s (before it flatlined
and ultimately lost sight of Sikh trying to fight for separation
from India and become its own state). Van Dyke feels that
militant power will not form anytime soon due to the Sikh
communities’ exhaustion from the all too recent Khalistan
movement. Although she explains that there are instances
that show that coalition politics (cooperation between ethnic
groups in politics) have achieved serious results, the actual
representation of Sikhs in the Punjab government remains
substantially underrepresented. There must be further re-
search made to show how the Bharatiya Janata Party has not
been as effective to allow for an equal Sikh community in
Punjab. Although militant powers have not reemerged, it is
only a pause in the Khalistan independence movement, and
if inequality in Punjab continues, it will only take another
event to awaken the same wound that Sikhs experienced
during Khalistan and Operation Blue Star. We have seen
how secular Jews have responded with the 2018 Pittsburgh
synagogue shooting . This kind of event can awaken the Sikh
Khalistan movement and bring the military action back de-
spite the “coalition politics”

Additionally, Yaeger (1991) explains the significance
of the attack on the golden temple in 1984, the “Holy of Ho-
lies” (before Khalistan, one of the starting points), and how
this ultimately played a part in creating tensions between
Sikhs and Hindus. He explains the desire for ethnic identity,
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and religious purity created the goal of creating Khalistan, a
Sikh state. However, he concludes that the failure of Khalistan
explains that not enough Sikh peoples feel strongly about the
work needed to create their own nation. Their experience in
hostile India continues to and will continue until either ab-
sorption occurs, autonomy gets granted, or they physically
fight for a separate state and create borders to establish sov-
ereignty for their people.
International Factors: Diasporas

The conflict has involved much international atten-
tion, not just because they want an end for India’s conflicts.
However, partly because the conflict has caused Sikh migra-
tion into many states. The following literature from multi-
ple scholars; McCann (2011), Nayar (2004), and Dusenbery
(1997), explains how Sikhs are represented in their respective
locations. McCann uses Singapore as an example for India to
follow, on how to treat multi-ethnic populations. His paper
does a good job in explaining how successful Sikh socializa-
tion has been in Singaporean society. It shows an example
that Sikh could coexist in diverse communities. What can
Punjab do differently to allow this cooperation between the
Hindus and the Sikhs in Northern India? Nayar contributes
to McCann, using interviews of three different Sikh Gener-
ations to show effects of the Vancouver Sikh Diaspora. Ex-
plains how each generation deals with the quick language
barrier but with time, modernization and adaptation, Sikhs
are a lot more content in living in a country where, although
there are less of them, their views aren't affecting the rights
they receive even if their religion remains unchanged with
modernization. Dusenbery adds that without modernization
no change would occur, he believes these Sikh populations
that are raised in developed countries can benefit the con-
flict, allowing for more educated, moderate Sikhs to return
to India to help break down grudges and work towards coop-
eration, moving on from conflicts their parents experienced.
He compares diasporas in both Singapore and Canada com-
paring how the use of ideologies versus race allows for equal-
ity for their small representation despite their difference in
religions with the majority of the states’ population.

Pakistan’s Sikhs Ethnic Conflict

Although the number of Sikhs in Pakistan is sig-
nificantly smaller than the number of Sikhs in Punjab, India
there still remains a large enough portion that has also expe-
rienced conflict since the partition and creation of Pakistan.
The Sikh population has been reported to be over 2,000 and
has remained rather consistent since the partition. Dusen-
bery has added small info that explains that the Sikh pop-
ulation number being small is explained by it being just a
population of Sikhs who remain in Pakistan due to its holy
lands that are very important to the Sikh religion. The cities
of Lahore and Delhi Gate are known for having not a major-
ity of Sikhs as in their numbers outnumber Muslim majori-
ties but the significant majority of those 20,000+ Sikhs are in
those cities respectively for the importance of maintaining
their temples. Although the number is small it is crucial for
the thesis project to test
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how the separate factors play a role in their stability across
the borders of India. although very little literature exists for
their explanation a variety of studies utilizing those factors
of minorities alone will help us reach a coherent enough im-
age as to why the factors differ against Sikhs so much in one
country with a wealth of literature versus the neighboring
state and why there is a lack of literature on top being a very
small population in Pakistan. This paper will explain why the
population is small and how the Sikhs in Pakistan differ from
Sikhs in India while also trying to find ties in similarities in
the two Sikh ethnic groups but their unique differences of
their two seperate states in which they reside

Conclusion

After doing an extensive literature review, there
seems to be different aspects that affect the overall ethnic
conflict between the Sikhs and the Hindus. Through more
empirical data there can be a deeper connection with how
these multiple literature focuses contribute to events, move-
ments, and overall the overall divide in India that continues
to exist. With focusing more on literature from areas closer
to the conflict. Rather than by people who are experiencing
the conflicts versus just interviewing diasporic Sikhs who are
separated not only physically, but by being born in a differ-
ent state and being modernized with different races/values.
Although they help explain that migration is painting the
picture of Sikhs leaving for a better land, they can only help
so much, looking at other camps within the area of India and
Pakistan would help. Unfortunately, there lacks sufficient lit-
erature of ethnic conflict against Sikhs in Pakistan to pursue
a compare and contrast, this needs to be further addressed so
that future work can help achieve the understanding of the
conflict to bring hopes of future change for the Sikhs in their
homelands.

Methodology

Through the research design of taking advantage of
case studies from a vast amount of scholars who each focus
on different reasons of ethnic conflict ranging from individu-
al events to broader social issues and many more in between
the two, this will show the significance of some events versus
others by seeing how much literature has been written. The
design will also shed light on the lack of literature regard-
ing Sikh conflict is being found, or better yet not found in
the neighboring state of Pakistan, where before its secession
of India, Sikhs were living within its proximity with Hindus
and Muslims, experiencing conflict from both groups. With
the case theories, there will be the use of testing the theories
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in each of the literature articles found, and it will perform
process tracing. With performing these testing method/
measurements, it will result in finding out how valid the case
studies are. If not valid there will be gaps that will be further
addressed within the thesis project to explain further the lack
of critical empirical data that needs to be addressed in or-
der to understand the conflict against Sikhs in an objective
manner where solutions can become a possibility. The thesis,
therefore, will focus on the significance of testing and com-
paring/contrasting the factors of disobedience, economy,
cultural aspects, and finally institutions in order to pinpoint
what is the currently security of Sikhs and what else can be
understood in order to comprehend the conflict with multi-
ple aspects further to see the bigger picture, ultimately.

Case Study: Pakistan

Testing the events of disobedience or secessionism:

Relations between Sikhs and the majority ethnic
Muslim ethnicity in Pakistan have been adversarial since the
partition; because of it the creation of Pakistan as a state was
rough and fueled from religious hatred. Partition caused the
same hatred towards the two groups in the new west Pun-
jab. Since its separation with India’s Punjab region, events
of conflict have continued to occur in regards to Sikhs and
religious groups that are not in line with Pakistan’s strict reli-
gious style of leadership. Their guidelines for leadership have
resulted in religious persecution of Sikh minorities and have
created hostile living conditions that continue to affect Sikhs
today. On top of the religious guidelines practiced by Paki-
stani leadership, this section further focuses on how events
in chronological format and how they have transpired in re-
gard to significant event of secessionism, rebelling, and even
terrorism. This section will test events in Pakistan and their
explanatory significance in chronological order to see how
each has added to the flames of ethnic conflict against Sikhs
in the Pakistan, specifically Pakistan’s Punjab where Sikhs
have resided with both Hindus and Muslim ethnicities.

Beginning with Punjab before the split between In-
dia and Pakistan. Punjab was diverse in the fact that Hin-
dus, Sikhs, and Muslims were all present in this part of India.
However, with the separation of Pakistan from India, this
event played a critical role in the mass migration of Sikhs and
Hindus out of the new Pakistan homeland. The same manner
in which Muslims fled killings from Hindus, the Sikhs and
Hindus fled the new Pakistani state from mass killing and
communal mass murder. This event since the 1940’s caused
there to be a hostile environment
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between not only Muslims and Hindus but made the Sikhs
feel left as if they too were battling through racial hierarchy
as well. This explains from its birth as a nation why Sikhs’
population numbers have declined to just in the 20,000 num-
bers versus the millions of Sikhs currently residing in India
today. However, the events in Pakistan alone are not explana-
tory enough to describe how, through the years, the situation
of ethnic conflict has not changed where Sikhs have been
welcomed or even reports on how Sikhs inside Pakistan have
experienced more freedom compared to the Indian Sikh eth-
nicity. After the partition, many Sikhs decided to stay despite
the hostile role that Muslim religion took in controlling their
government to ensure that no other minority religious/eth-
nicity group became too powerful and remind Pakistan of
the Hindus situation prior to their partition. Even during
one of India’s significant partition movements for a sover-
eign Sikh state Pakistan saw some migration of Sikhs seek-
ing safety from mass killing and massacres that were being
used on them by Hindu nationalists. This shows that other
events also demonstrate reasons for Pakistan being a pre-
ferred state but only during circumstances where India was
dangerous at the moment. During times of stability we still
see that only religious Sikhs remain to ensure that temples
and religious lands that are dominant in Amritsar and La-
hore are untouched, while the majority of Sikhs flowed back
into Punjab, India after the Khalistan movement decreased
in danger (Jetly, 2008).Despite the partition and the violent
events, Pakistan, (from its birth until recently in 2001 when
Afghanistan became involved with the region with through
civil war and conflicts that derived from hatred across the
globe), due to their pro-Islam terrorist ideas has caused far
more emigration and hostility than any anti-Muslim group.
Despite this hatred, a small population of Sikhs still decide to
reside inside Pakistan due to its religious connections to its
lands and temples.

Since the emergence of growth in the monolithic
idea of Muslim ideals in Pakistan, the Sikhs as a group hav-
en't received violence as they received did during the acts of
civil disobedience in the neighboring state of Punjab, India.
This is largely owed to the fact that the constitutional make-
up of Pakistan nominally secures them religious freedoms.
Despite their nation being a majority-Muslim, they have
inscribed within their constitution that religious freedom
must be protected for anyone seeking asylum in Pakistan.
The population of Sikhs in Pakistan according to Dipank-
er Gupta, continues to remain small because the decisions/
events of elections have shown that minority populations in
Pakistan do not represent the minority groups fully and only
respect the reserving of religious homelands; but do not al-
low for chairs to be fulfilled by minorities to make country
wide decisions regarding the government body. The growth
of Sikhs’ rights continues to grow in Pakistan but outside
events like terrorist groups such as Al-Qaeda and ISIS have
utilized Pakistan’s monolithic pro-Muslim state in order to
achieve their goals in their Islamist agendas. This separation
of focus, and using states to utilize terrorist groups, has af-
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fected the ethnic diversity and equality ensured to the diver-
sity of minorities as compared with India’s new methods of
providing safety and autonomy. The effects of a violent par-
tition from India and terrorist groups consistently utilizing
Pakistan’ state to further their goals have contributed to the
hindering of ethnic safety towards Sikhs; in its birth and in
recent years events have added to the religious ideologies
that Pakistan practices to ensure Islamist religion remains
its majority for political and religious unity. In fact, in the
most recent census Sikhs were excluded from being counted
in Pakistan. Islamist-groups have a huge role in controlling
Pakistan’s goals despite its constitution being written for the
equality of religions (due to its issues with India prior to its
partition). However, these events alone are not sufficient to
understand what ideals have constructed Muslim views in
Pakistan to prefer terrorist groups versus different ideologies
to be favored, or years of different factors that have added
flames to cause these events. These events, although they cre-
ate more ethnic conflict, they have less value as a factor that
can be traced more consistently to show a more transparent
timeline in Pakistan in the study of ethnic conflict against
Sikhs.

Testing the effects of economy:

When considering the factor of economy, Pakistan
has not dealt with a consistent change in its economy. Paki-
stan as a whole has dealt with difficulty in its GDP, and has
suffered the effects of poor literacy based on how the govern-
ment has reallocated those funds. Toward Sikhs they have
been rather neutral regarding their minority group, and their
cooperation or even responsibility they hold in participating
in the economy. Relationships in the early 1950’s-1990’s re-
mained strong between Sikhs and Pakistanis largely due to
the fact that Sikhs had a strong presence in Pakistan’s cities of
Lahore and Delhi. Refugee communities inside those cities
had a strong influence in the economy and culture that Paki-
stan could only appreciate when regarding the economy. Pa-
kistan’s Sikhs were very close with India’s Punjab and many of
them had acquired agricultural methods that allowed them
to become more efficient in farming, making Sikhs a large
part of Pakistan’s economic prosperity in their agricultural
sector.

Although Indias economy is larger and Sikhs in
Punjab, India have better opportunities in other sectors,
Sikhs still play a large part into the economy of Pakistan
today. Sikhs still have remained far too little in size to even
be considered at fault, or used as a scapegoat to blame for
the stagnant economy of Pakistan today. In 2011, the U.S.
Commission on International Religious Freedom reported
its findings on Madrassa regarding the interviews of Madras-
sa students of how they felt of non-Muslims and their in-
teractions in the economy. Other students (USCIRE, 2010),
unnamed due to the research being done confidentially to
prevent hatred from different beliefs, stated during a survey
in Punjab, Pakistan,” We should treat them with good be-
havior when doing business; as a result they would become
Muslims”. The results in today’s time and attitudes
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show that Sikhs and other minority groups are not being
used as a scapegoat of any kind, and are actually commended
for their achievements in participating well in the economy
of Pakistan. However, the line remains thin because Paki-
stan’s Muslims are more concerned with transforming these
groups by being respectful to their businesses and economic
prosperity versus appreciating their differences and enjoying
their freedoms as two separate religions who live in peace
within one nation. The economic factor being tested here
shows that Sikhs have not been treated harsh due to their
economic position inside Pakistan, but rather has have been
used as a tool from Pakistan’s Muslims to try and persuade
Sikhs and minority religions in Pakistan to convert to Islam.
That has not remained the case with Sikhs being devoted to
their religious lands in Pakistan and their religion remains
sacred. The factor of economy itself is not a very strong factor
to explain the instability or reasons for low population and
low levels of literature on Sikhs in Pakistan. This section does
however show us that economy can be malleable if attitudes
towards Sikhs were to change if a threat were posed to the
religion of the majority Islam population. The next section
shows us how cultural differences play a critical role in de-
fining the Sikh’s stability in Pakistan’s majority-Muslim state.

Testing the effects of cultural differences:

The Founder of Pakistan Mohammad Ali Jinnah
stated with this cultural speech of acceptance for minorities
following the Pakistan partition, “Minorities, to whichever
community they may belong, will be safeguarded. Their re-
ligion or faith or belief will be secure. There will be no inter-
ference of any kind with their freedom of worship. They will
have their protection with regard to their religion, faith, their
life, their culture. They will be, in all respects, the citizens of
Pakistan without any distinction of caste or creed.” Culture is
very connected with religion but in a country where religion
is so intertwined with its government the focus of this factor
will focus and prioritize the difference in cultural values that
differ from the diversity between Sikhs and Muslims rath-
er than how their religions differ with their situation. At its
founding Pakistan was created to ensure that castes and sys-
tems of hierarchy in India would not transfer across borders
and limit the freedoms of the citizens in Pakistan. This sec-
tion will trace how events have occurred to further explain
how the level of cultural understanding between Pakistani
Muslims and Sikhs have contributed to the overall results
of culture factoring in the overall ethnic conflict stability
of Sikhs in Pakistan. Despite the acceptance of diversity ex-
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pressed in Mohammad Ali Jinnah'’s speech, the feelings to-
wards cultural differences were mixed among many extreme
Muslims who were terrified of the violent massacres in Mus-
lim settlements when Punjab was a territory shared amongst
Muslims, Hindus, and Sikhs. The event of Bharat prior to the
1947 partition was involved with many massacres that would
catalyze the massacres of thousands of Muslims and resulted
in the emigration of 12 million Muslims to their new state
of Pakistan. Literature however, is very confused as to who
was really massacred during these times. The Sikhs, Hindus,
and Muslims all claim that their group was targeted during
these years in Bharat and all have used it to claim their ac-
tions for pursuing a partition. Muslims were the group who
committed the action and migrated in an efficient manner
to create their state. Because of this massacre, despite the be-
lief of moderate Muslims who believed in creating a “bet-
ter India”, many extremists were against the cultures of any
groups beside Muslims being a significant group in the new
Pakistan following the violence that had transpired against
the Muslims predominantly by Hindus. Sikhs however, were
considered to have been amongst those militant groups, and
are recognized as also being responsible for the mass killings
of Muslims inside of the Indian Punjab city of Bharat. One of
the critiques, based on teachers’ general views according to
the Education and Religious Discrimination Studies in Paki-
stan by the U.S. Commission, is the concept of Sikh’s practic-
ing of the Caste system that is practiced by the strong believ-
ers of Sikhism in Pakistan, has been culturally accepted by
the majority of Muslims. Sikhs have experienced these views
as hostility against them for their negligence of accepting the
Islamic beliefs, rather than it being solely on their practice of
the caste system in their holistic views.

The love for Islam from the majority of Muslims in
Pakistan explains how their culture defines how they feel
about minority groups in their state. They believe in their
constitution and the equality for minority groups, but it’s a
belief with little proof in their actions. Pakistan studies have
instilled that the danger for many Pakistanis is in losing cul-
tural values, if Pakistan were to accept the religious diversity
that is seen being practiced in India, United States, and even
Israel, all of which are considered enemies to Pakistan. Their
fear of losing their strength, and their culture are detrimen-
tal to their core beliefs. Therefore, the economy, and their
dependence on Sikhs as a business partner varies depending
on their relations religiously and how those relations stand.
Since the
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majority of Sikhs residing in Pakistan are present in the state
largely for the fact of maintaining their presence in histor-
ical temples critical to their religion (and overall the origin
of their identity), their beliefs are very contrary to the main
belief of Muslims in wanting to keep a pure Islamist ethnic
state. Therefore, economic relations have been a factor that
has been omitted from Sikhs, and the overall rough economy
that shows divides even in the religion of Islam itself, shows
how unequal their governmental system remains due to their
reliance on comparing power and success to their devotion
to their Islamist religious groups. The economy will continue
to decline for Sikhs because their situation gets worse every
year with more movements of conversion, which causes re-
membrances and grievances within the Sikh temples. Fur-
thermore, this causes kickback to conversion attempts, and
is overall transmitted to Pakistani Islamist Elites as a sign
of disrespect to their culture. Therefore, businesses and the
overall health of economic prosperity of Sikhs remains at a
stagnant low-leveled state due to the difference in religion.
However, while it is not normally practiced in Paki-
stan, there are some Muslim moderates who believe that with
the push for more business involvement and invitations to
economic intertwining with the country’s minorities, peace
can be maintained and built upon. According to a preferred
anonymous Madrassa student (a Balochistan Pakistani, US-
CIRF 2011), she stated in a recent survey performed by the
U.S., “ As we have business and social links with people of
other religions, we should treat them well. They are good in
business ethics despite their differences in faith.” This result
from the survey shows that there are some Muslims who, de-
spite the current situations in rough economy and the push
for conversion, still believe that relations should, regarding
their economic success should, be favorable because their
ethnicity has no pre-existing issue in doing business with
one another. However, in the same survey completed by the
U.S. there were results that fell along the same lines but only
under an exception of hoping for further division following
the incentivizing of promoting business with Sikhs. Two
Muslim students who were also anonymous but were con-
firmed to have reported from Balochistan, Pakistan and the
other a student from Punjab, Pakistan reported that business
relations and even cultural relations should be pushed away
from hostility towards Sikhs and non-Muslim minorities for
the anticipated result of conversion. The Balochistan student
stated,” We should treat them with good behavior; as a re-
sult they would become Muslims.” While the other answered
the same question of how should non-muslims be treated in
economic relations with: ”They should be preached to about
Islam so that they could be on the right path” These answers
manifest the true feeling of Muslims towards the religious
minorities. If it becomes about conversion and remains dom-
inant, being practiced for the hopes of converting minorities,
then the basis for which these actions are to be made is not
neither feasible nor stable. Therefore, the inequality and lack
of economic relations result from the large cultural differ-
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ences that were a basis for the partition and the creation of
Pakistan. Without fixing the issue, and accepting change for
a different form of government ideology in which religion is
not the method of being successful or not being successful
can be left behind. Changes must be made to ensure a bright
future of inclusivity and stability for all individuals in Paki-
stan, including improving the conditions of Muslim citizens
as well with these democratic governmental ideologies as a
possible method for further success. Until then the econom-
ic factors shows strong evidence for the results of religious
cultural differences that have continued to transpire against
the Sikhs and the non-Muslim individuals in the Islamic Re-
public of Pakistan.

Testing the effects of institutions:

Institutional choices have made it clearer beyond the
clear signs of social segregation in society. Institutional laws
and acts that have been passed in Pakistan are important in
telling us what kind of laws and acts are currently being prac-
ticed. By examining these in depth from Pakistan’s official
government policies, it is imperative to find out where these
laws originate and how these laws are further reinforcing
certain behaviors and actions in the state of Pakistan on the
security of Sikhs. Laws continue to be vague and contain too
many loopholes that allow for arbitrary halts to any progress
for any minorities in Pakistan, Sikhs being a very affected
group. On a positive note it was reported by the National
Database and Registration Authority (NADRA, p. 127) that
their program was utilized by Pakistan’s government in or-
der to register Sikh marriages in order to give legitimacy and
recognition to the difference of culture. However, despite this
institutional implementation other laws have not been so fa-
vorable towards the Sikh community.

Although the previous intuited progress of allow-
ing for reports to reflect the marriages of minority groups
in Pakistan, no initiative has been made to make concise
changes in the actual law itself. Sikhs and even Hindus have
dealt with the lack of law representation for their marriag-
es and have been married illegally under the government of
Pakistan. This has made it difficult according to USSDIRF
(2012) for marriage registration and has resulted in difficulty
in inheritance of property, accessing health services, voting,
retrieving proper identification, and even being able to buy
or sell homes. This lack of recognition of groups has been
touched base on earlier in this text on how Pakistan did not
even make the initiative to identify Sikhs as a minority group
during the most recent census. Not only is it wrong to not
include numbers that a country is sure aware of but the lack
of needed laws to ensure a safe and sustainable life to Sikhs
has only disabled their hopes for better living and freedoms.

The issue is that most laws are available and imple-
mented for muslims only. Therefore most of the solutions
proposed solutions that the current government of Pakistan
proposes are only available upon converting to Islam.
Section IT of USSDIRF (2012) report expands on how all
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marriages are accepted as religious acts but the only religion
in Pakistan that receives government recognition and regis-
tration is Islam and that clearly separate equality within the
state only making the issues and differences between groups
deeper and inviting hatred. Furthermore beyond the lack of
marriage recognition and the only solution to that being con-
vergence for more rights, a tax has also been imposed that
makes Sikhs pay a tax only on the basis of being a non-Muslim
citizen. Not only is the tax mandatory, but there is not a spe-
cific reform or recognition of rights that results from the tax.
The tax is named Jizya, According to the report of the State of
the World’s minorities and Indigenous Peoples (2011), Sikhs
were forced by government permitted talibans to pay these
taxes and were pressured heavily if payments were not made
in a timely manner. Following the tax laws there were a se-
ries of beheaded Sikhs who were found in result of inability
to pay the tax. Furthermore, if payment cannot be made the
government permits for the transferring of property of Sikhs
without due process of any kind through the use of the Pa-
kistan’s Defense Housing Association according to the same
report from the State of Minorities and Indigenous Peoples
(2011, p.149). Government officials pushing for converging
and even pushing for tax reforms in order to coerce minori-
ties has been ineffective even for Muslim leaders following
this rhetoric. According to the Times of India News (2017),
most of these actions have been attributed to Yaqab Khan of
Thall who has pushed for the removal of Sikh communities
in the form of violent convergence if necessary.

These changes to laws and the stigma for conver-
sion to be the way around inequality only makes it harder
and harsher for relations to heal. Although President Zia has
specified 10 seats for non-Muslims including Sikhs to ensure
spread of leadership and acknowledgement for their rights,
the results have been shown that it was not enough. More
needs to be worked on and institutionally there is a lot of
weight and proof on why the situation is worsening and how
laws are allowing and giving incentives for conversion for
muslim leaders. As a Sikh or any minority living in Pakistan
it is violent to even hope for equal needs without the loss of
your identity that means so much to you for the adoption of
another identity that is also a religion. Methods of autonomy
would see different results however the government of Pa-
kistan believes in the strength of having a unity of Muslim
religious identities and uses its laws to further enhance the
stigma of diversity and has resulted at the loss of rights, reli-
gious lands, and freedoms of innocent Sikhs.

Case Study: Punjab, India
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Testing the events of disobedience or secessionism:

Relations between Sikhs and Hindus in Punjab, In-

dia have built up through the years. Their relationship has
been longer standing than the relations of Sikhs in Pakistan.
Although the partition was a very crucial event for Muslims
in creating their own state of Pakistan the partition actually
exacerbated tense relations with Hindus and Sikhs that had
been dormant during their focus on the partition of Muslims.
However with the partition the Hindus saw a threat to their
identity from muslims and with that fear came a movement
of protection and hostility against Sikhs following the hostili-
ty endured during the split of Punjab following the partition.
Of the multiple movements that Sikhs have attempted to uti-
lize to succeed, the most significant event that has bolstered
the ethnic conflict and made it aware to all Sikhs worldwide
of the issues of India’s government with Hindu nationalism
was the Khalistan movement during the 1980’s.
The Khalistan movement was the attempt for Sikhs to un-
dermine the Punjabi government following a high respected
leader for the ethnic group named Jarnail Singh Bhindran-
wale. According to Cheema (2006) the identity of Sikhs be-
came stronger after his death because it was a moment of fear
where Sikhs realized that Hindu nationalists like in the situa-
tion of the death of Bhindranwale, Indira Gandhi, were will-
ing to kill Sikh ethnic leaders in order to dissipate the iden-
tity of Sikhs. Although there was more context that had been
connected to violent crimes that Bhindranwale had commit-
ted, Sikhs saw this solely as an attempt for Hindu nationalism
to remain strong and a time to seize the momentum of Sikh
ideology movements. However the movement failed follow-
ing the military intervention performed by India’s army. Al-
though the loss resulted in an unwanted defeat for Sikhs sov-
ereign state, it was objectively a key event to future success.
The event of Khalistan, although violent, resulted in more
moderate Sikhs, due to the large emigration and diasporas of
hard fought Sikh nationalists that were making negotiations
for a solution to the movement. The result of more moderate
Sikhs made Hindus reduce their nationalist views, and with
time more moderation and compromises were made to focus
on not allowing and preventing this event from occurring
ever again.

Instead of silencing, and planning to defeat Sikhs all
together, they embraced the diversity within Punjab and ac-
cept that changing underlying governmental issues would be
more effective than fixing something that would favor one
group at the cost of
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the other. Meeta (2007) states in his article of Castes and Re-
ligion (2007) that India’s response to faulty issues within gov-
ernment and allowance for caste and other differentiations in
class was not moral and these changes could be utilized in re-
establishing a stronger relationship with Sikhs following the
movement of Khalistan that reminded Hindus that minori-
ty groups are people with rights who seeks representation
and if not granted are willing to fight. But it also reminded
Sikhs that India was their home and that leaving would not
be a feasible option, they resulted in less extremism despite
views of nationalists that still exist today, they overall have
been more accepting of differences and are working towards
movements of autonomy and representation for their reli-
gion instead of seeking a full secession.

This factor of secession events shows clearly that the
Khalistan movement was a key event in formulating salient
solutions to real problems that were facing India’s diverse
ethnic groups. Although the conflict resulted in murder and
overall violence. The Sikhs and Hindus were able to build
upon preventing an event like Khalistan to ever reoccur.
India has given more autonomy and has kept the improve-
ments consistent to meet the goals of diverse groups and uti-
lizing differences to enhance their successes. However India
still refrains from taking responsibility for the violent acts
taken upon Sikhs following the death of their leader Indira
Gandbhi that Sikhs feel still lights a flame in their memories as
an act of hate and lack of acceptance for further forgiveness.
Despite it pending to occur to further finalize the events for
both groups and acknowledgment to be pursued by both
groups respectively, the issues of secessionism and disobe-
dience have been an important factor in explaining what key
event was a critical point in relations between Hindus and
Sikh. It reminds us of the factors that led up to this case and
gives us a perspective and a start line to see how further In-
dia decisions have changed with the acceptance of Sikhs as a
majority in Punjab, India.

Testing the effects of economy:

When it comes to the economy Sikhs have always
played a big role in India’s economy and have continued to
grow throughout the years. As explained earlier in the factor
of disobedience, the event of Khalistan was not only hinder-
ing their group rights, but it also hindered the economic suc-
cess of Sikhs, and overall the Punjab region affects the broad-
er economy of India. Economy overall took a detrimental hit
but after Khalistan in which relations were the least cordial,
the economy has been growing consistently with the growth
and amending of relations that has played a part in the eco-
nomic growth. Although the economy has not been rein-
forced in particular for Sikhs, there have not been any laws
that have prevented their chances for a successful life as well.
According to Ghuman (2008) in his chapter in Sikh Com-
munity, he expands on the fact that the difficulty for Punjab
to reform after a period of militancy during Khalistan has
been an issue in limiting economic reform but has been a
factor that has affected both Hindus and Sikhs. This means
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that although both groups are ware that the lack of economic
focus and government programs are lacking due to their vi-
olence, they don't point the finger, but instead focus on what
solutions as overall Punjabi ideology, can be the best step for
a more effective economy that works for all Punjabi citizens
regardless of religion.

A move forward from violence and towards effective
laws and autonomy for Sikhs has changed stigmas and has
created a new era for Punjabi politics. A new era in which
most Sikh who participated in the diasporas during the
1980-1995 period have been noticed to have been making
their ways back toward their homeland. This mass of remem-
brance of the homeland still being seen as Punjab, India has
allowed for the processing of forgiveness and more success-
ful attention from successful Sikhs all over the world to come
back and cooperate with native Sikhs and native Hindus to
recognize the infrastructure issues and as a community build
upon the rubble in order to build for a better foundation for a
brighter future in India. According to Singh (2007) the focus
on education and better economic decisions has created a
successful cross-cutting cleavage between both groups where
economic and overall stability of one’s group is more import-
ant than violence when weighing decisions out (p. 555-570).
This shows clearly how effective a factor the economy has
been in removing stigmas despite the horrific 15 year period
of war between two groups. Economy overall if successful
pushes groups towards peaceful negotiations and the denial
of laws that will inhibit the growth of the economy, further
pushing for more future dependence and community be-
tween Hindus and Sikhs seeing how rates are growing in cur-
rent times. To conclude on the economic growth strength in
ensuring Sikh’s security find the following chart 1.1 provided
by the Central Statistical Organization Data Book (2011),
showing the growth of Punjab, India as a whole despite the

ethnic conflict endured during the Khalistan movement:
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Testing the effects of cultural differences:

When comparing cultural differences, despite there
being division in religion, in the creations of both religions
and certain values that may differ, culturally Sikhs and Hin-
dus hare a lot in common in having respect for one another
and within their religion acceptance of other religions is a
strong point that is followed and practised by
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both groups. Reetz (1997) explains in his article on Sikh cul-
ture that despite the Khalistan issue that occurred from ex-
tremism rather than large cultural evidence, there has never
been a basis of cultural differences that have been evident to
have been an issue for Sikhs’ security in India. Instead of it
being a factor of enhancing dangers for Sikhs, to Reetz he be-
lieves cultural values like the use of caste systems in prior his-
tory have been more of an issue for both Hindus and Sikhs
rather than their own respective religions cultures conflict
with others. Since the culture is so intermingled with one an-
other despite the differences of religions, the relationship has
remained respectable by both sides since they each have a
hope and high regard for India and acknowledgement it is a
home to many groups of different religions and cultures.
Fortunately despite the conflicts that exacerbated
with Khalistan, Sikhs and Hindus have maintained a strong
relationship and have molded into the relative culture of
a “greater India’, an idea that was proposed since its birth.
Thandi (2014) explains in his text that diasporas have painted
negative light on the conflict in Punjab, India and that once
Sikh extremists that are still heavily affected by the horrific
memories come back and realize the real change in cultural
acceptance of diversity and momentum towards a better fu-
ture, scholarly work will reflect those changes regarding the
ethnic conflict (p.52-56). Therefore, culturally, the same fac-
tors that were running the extremists during the Khalistan
movement for Sikh extremists, and before that the Hindu
nationalists during the partition and following the partition
of Pakistan, have now switched and constructed into a new
idea of what it means to be India. Cultural acceptance is not
to say they accept to be only one religion, but it is for Sikhs
and Hindus to realize that being Indian comes first than any
other identity they associate themselves with. Cultural sim-
ilarities therefore is a strong factor that has allowed for the
improvement seen in India regarding the security of Sikhs.

Testing the effects of institutions:

Institutions in this paper’s use is examining how laws
have helped or have worsened the security of Sikhs. During
the Khalistan movement for the attempt of secession, laws
were broken by both Hindus and Sikhs so although it may
be that one may have broken the law first and killed Bhin-
dranwale, it was still a violation of the law for retaliation in
the form of massacres. Following this tragic decade of con-
flict and worries of India not being able to maintain a strong
connection due to its large influx of diverse ethnicities, India
made productive reforms. The reforms were effective be-
cause like stated earlier by Reetz (1997), the issues at hand
were not just about one group being in the wrong and the
other being in the right, what needed to be addressed was
India’s overall system and fix the faults wherein caste sys-
tems provided for an acceptance of the arbitrary reasoning
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of hierarchy. By implementing article 17 in their constitution
after 1989 India’s government according to State.gov’s most
recently updated Indian constitution, the article allowed for
further implementation of reserved government spots and
better placement for Sikhs in government and academic in-
stitutions along with other minority groups in the State of
India.

Although there are articles present for the protection
of Sikh rights, there are still some that remain ambiguous
that need attention crucially in order to hash out any dilem-
mas in the future like a possible reemergence of a Khalistan
type of movement. Under the Indian Constitution article 25
(a) Sikhs are allowed rights and given full rights to practice
their religion. However under the same article there remains
ambiguity that causes contradiction with text stating that
Sikhism is considered protected due to its being considered
a “sect” of Hinduism. Sikhs understand and practice this law
to strengthen their rights and have a sort of balance of pow-
er, but feel the need that it should be amended because they
strongly oppose that their religion is similar enough to be
considered a sector of another religion. This is a concern but
is not detrimental to the progress India has pursued besides
that article. Also according to the International Religious
Freedom Report (2011) the most significant in recent times
that helped for future cordial relations between the ethnici-
ties and for a better future in Punjab, India was the Govern-
ment’s decision in December of 2009. The government pro-
vided a rehabilitation package of 7.2 billion rupees extended
to affected Sikh families during the anti-Sikh movement that
completed the Khalistan movement. To this day the central
government has settled 36,336 claims from migrant families
that were affected during the 1980-95 era. Institutionally
India is moving towards the right way for friendly relations
and strong laws to help implement those rights. Sikh actions
groups remain strong and diligent on making sure those
rights are met and have seen progress and expect a success-
ful cooperation in Indian politics. Institutional factors have
been a critical variable that is largely significant in provid-
ing Sikh security with its constant attention on the closing of
gaps on ethnic conflicts.

Conclusion:

After all of the results and findings in both cases
studies of: Pakistan and India. It is important to understand
that population and recognition of the status of Sikhs is heav-
ily lacking, therefore to decipher the explanatory power for
the variables since in Pakistan the population of Sikhs is not
significant in some forms to provide a clear picture. Given
that limitation this paper still only focused on the two case
studies and went beyond to look for evidence in each factor
tounderstand which factors have more explanatory po-
wer in each case and what the future studies could
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focus on. Pakistan and India both showed a heavy difference
in all four factors but the two most significant factors that ap-
ply significantly to Pakistan is its lack of economic health and
government supported violence in order to pursue conver-
sions versus embracing diversity in the state. In order to see
better signs of Sikh peace in Pakistan, it is crucial for Paki-
stan to look at politics beyond the belief of making a religion
its main priority and use of power. Pakistan needs to follow
the example of Hindus and Sikh moving past differences and
adapt to those differences in order to adopt better ideologies
that can forget its militant focus and adopt a more infrastruc-
ture focused state.

India, on the other hand, has had more Sikhs and the
results showed effective explanatory power from the factor
of economy and overall institutions as well. The factors of
culture and secessionism are key but have not shown enough
explanatory power to explain why the relations are rath-
er more cordial than the reciprocal violence of the 1980’.
Therefore it is pertinent for India to continue to encourage
economic cross-cutting cleavages that improve the mind-
set that being Indian is more important than one’s religious
identity. By further applying new laws, India can continue
to give more autonomy that by doing so would give Sikhs
incentives towards maintaining peace and learning to accept
Punjab as homeland shared with another diverse group that
although different, is looking towards also bringing success
to Punjab as a common identity of being Indian rather than
being conscientious only for their own religion. Although
malicious acts were practiced against Sikhs, the movements
by India’s stake holders and leaders in acknowledging the
period of violence and accepting the wrongful actions and
further implementing laws and aid to help recover no matter
what group has shown how successful and resilient the Indi-
an government can be in representing its people of an array
of diversities, ethnicities, and religions.

Orozco
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